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THE LAW OF LIBERTY IN THE

SPIRITUAL LIFE
by Evan H. Hopkins

1. SIN
"Sin is lawlessness." | John 3:4.

"All unrighteousness is sin." | John
5:17.

"Therefore do not let sin reign in
your mortal body, that you should obey
itinits lusts." Rom. 6:12.

"Wash me thoroughly from my
iniquity, and cleanse me from my sin."
Ps. 51:2.

"Who gave Himself for us, that He
might redeem us from every lawless
deed and purify for Himself His own
special people, zealous for good works."
Titus 2:14.

"Heal my soul, for | have sinned
against you." Ps. 41:4.

"I will heal their backsliding." Hos.
14:4.

"Knowing that you were not
redeemed with corruptible things, like
silver or gold, from your aimless
conduct received by tradition from your
fathers, but with the precious blood of
Christ, as of a lamb without blemish
and without spot." 1 Pet. 1:18, 19.
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"Now to Him who is able to keep
you from stumbling, and to present you
faultless before the presence of His
glory with exceeding joy, to God our
Savior, Who alone is wise, be glory and
majesty, dominion and power, both
now and forever. Amen." Jude 24, 25.

Every heresy, it has been said, has
its root in defective views of sin. What
we think of the Atonement depends
greatly upon what we think of the evil
which made that Atonement necessary.
The converse, no doubt, is also true.

Sin is not an essential element in
the constitution of our humanity. We
know that it was not in man originally,
nor will it be in man as finally glorified;
neither did it exist in the Man Christ
Jesus. And yet there is scarcely a fact of
which we are more conscious than the
presence of evil. It meets us on every
hand. Its desolating influence is seen
and felt by all.

Nor again are we to regard sin as a
necessary constituent of our moral
progress. That it is overruled for our
good, and that it is made to serve in the
process of our spiritual discipline, is
undoubtedly true; but sin is not an
essential element in our moral training
or spiritual advancement. We need not
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sin that grace may abound; we need
not be under its power, nor defiled by
its taint, in order to be advancing in
knowledge or growing in humility.

It is a true instinct of man's nature
that teaches him that guilt needs
compensation; but the mistake into
which he falls, if left to himself, is that
he seeks to make that compensation by
means which he himself has devised.
This is the history of all heathen
sacrifices.

Sin is an offence, because it is
rebellion against the sovereignty of
God, a contradiction to His nature, an
insult to His holiness. It stands related
to law; not merely to the law of reason,
or of conscience, or of expediency, but
to the law of God. Sin consists
essentially in the want of conformity to
the will of God, which the law reveals; it
is lawlessness; a breach of law. And
thus, it is the law that reveals the
sinfulness of sin. "The crookedness of a
crooked line may be seen of itself, but it
is still more evident if compared with a
perfect standard of straightness."

While the voice of conscience tells
us that some amends is needed for the
guilt of our sin, it is only revelation that
shows us how that amends can be
made. This view of sin leads us to see
the meaning of Christ's death on the
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cross. It was the death of a condemned
criminal: "He was wounded for our
transgressions, He was bruised for our
iniquities" (Isa. 53:5); He died, "the just
for the unjust" (1 Pet. 3:18).

Sometimes the term sin is used in
Scripture as having reference to acts of
sin. This, however, is not the only sense
in which sin is spoken of. It is also
referred to as a power, dwelling and
working in man.

When we speak of sinning, we
imply, of course, an action. But by an
action we do not mean merely that
which is external; it may be a purely
inward one. Transgression therefore
must not be limited to outward
violations of God's law; it includes all
those inner activities of the soul which
are opposed to the mind and character
of God.

In the sixth of Romans the
particular aspect in which sin s
contemplated is that of a ruling power.
Sin is there personified as one who
seeks to have lordship over the believer.

Christ's death, which has
separated the believer from the
consequences of sin as a transgression,
has also separated him from the
authority of sin as a master; set him
free.

The believer sees that Christ, by
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dying for him, has completely delivered
him from the penalty of sin. So it is his
privilege to see that because he is
identified with Christ in that death, he
is also delivered from sin as a ruling
principle. Its power is broken. He is in
that sense "free from sin" (Rom. 6:18,
22).

The purpose of the Apostle, in this
sixth chapter, is to show how
completely the believer is identified
with Christ when "He died unto sin." To
enter fully into the meaning of that
death is to see that Christ has
emancipated us from any further
dealings with our old master sin. The
believer is privileged thus to take his
place in Christ, who is now "alive unto
God." From that standpoint he s
henceforth to regard sin. He is now and
forever free from the old service and
the old rule. The Cross has terminated
the connection once for all, and
terminated it abruptly. It has effected a
definite and complete rupture with the
old master, sin.

Such is the Divine secret of
Christian sanctification, which
distinguishes it profoundly from simple
natural morality. The latter says to man,
Become what you would be. The
former says to the believer, Become
what you are already (in Christ). It puts
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a positive fact at the foundation of
moral effort, to which the believer can
return and have recourse anew at every
instant. And this is the reason why his
labour is not lost in barren aspiration,
and does not end in despair.

The defilement that arose from
within is chiefly dwelt upon in the Book
of Leviticus, the most striking picture is
that presented by the leper. Such a one
would be excluded from the sanctuary.
He was shut out from the worship of
God and from all intercourse with the
people of God.

So with the man who had come in
contact with death (Num. 19), whether
intentionally, through negligence or
unconsciously. He became at once
ceremonially unclean, and was "cut off"
from all the privileges of a redeemed
worshipper.

In all these pictorial unfoldings of
the gospel, God was teaching His
redeemed people that He could not
tolerate any uncleanness upon those
whom He had brought unto Himself,
and amongst whom He had taken up
His abode.

The true basis of all purification is
found in the atoning death of Christ.
There are not two fountains, two
sources of life and purity. There is but
one central spring, and that is the
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Cross.

It was to this both rites pointed;
the law relating to the cleansing of the
leper, and the ordinance of the red
heifer. The place where the forgiveness
of sins is found is the source whence
cleansing from defilement is obtained.

As it is our privilege to know that
we are reconciled to God by the death
of His Son, so it is our privilege to see
that by the same atoning death we are
separated from the defilement of sin.

The source of our pardon and
justification is the source also of our
purity.

He "gave Himself for us, that He
might redeem us from all iniquity"
(Titus 2:14). That is, Christ gave Himself
as a ransom, to redeem us from the
enemy's power. "And purify unto
Himself a peculiar people," etc.

The death of the victim, the red
heifer, was not repeated. For that
sacrifice pointed to the death of Christ,
which was "once for all." But the ashes
were set apart for endless application.
The "water of separation,"” by which the
virtue of the sacrifice was applied, was
not water alone, but water
impregnated with the "ashes." The
unclean was sprinkled with the water
containing these ashes.

"How much more shall the BLOOD
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of Christ ... purge your conscience from
dead works to serve the living God?"
(Heb. 9:13, 14).

We may insist, as some do, that
the water in this type refers to the
word. This does not detract from the
virtue of the blood. As the water carried
the ashes, the ashes that contained the
blood, and brought the unclean person
in contact with the blood, so now it is
the word that brings us to the blood of
Christ. But the word is not the Fountain
of our cleansing; it is only that which
brings us to the Fountain. There is but
one Fountain for sin and for
uncleanness; the Cross of Christ.

To be cleansed from any impurity
is just to be separated from it. To bring
us into conformity with that death is
the office of the Holy Spirit through the
word. This is to know the liberty of the
cleansing power, as well as the freedom
from the atoning efficacy of Christ's
sacrifice for sin.

In the eighth chapter of Matthew,
we have an account of a series of
miracles which our Lord wrought
immediately after He had preached His
sermon on the mount. Having unfolded
the principles of His kingdom by
teaching, He then shows His power by
His actions, and communicates His
liberating and energizing virtue by
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healing all their diseases. We have here
in this chapter leprosy, paralysis, fever,
and other forms of evil; but Christ was
able to cure them all.

In the disease of paralysis we see
the loss of the power of voluntary
muscular motion. Sin has precisely the
same effect on our souls. Though there
is spiritual life, there may be lack of
spiritual vigour. The effects of sin may
be traced in the impairment of
voluntary power, and in the enfeebling
of all moral energy, as well as in the
hardening and deadening of the
spiritual sense. The new birth may have
taken place, the great change of
conversion to God may have been clear
and unmistakable, and yet sin may have
been allowed to come in and produce
its paralyzing effects. It not only robs us
of all spiritual energy, it retards our
progress, and it hinders our growth.

Disease may bring about positive
defects in the bodily organism. Take, for
instance, the case of the man born
blind, or of the one who was deaf and
dumb. It may so affect the spiritual
organs of our moral being that in course
of time these organs cease to act. The
words, "having eyes they see not,"
become actually fulfilled.

In the case of the deaf mute, the
organs were there, but practically the
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man was as if they were not. Two
channels of communication with the
outer world were thus closed to him.

He first opened the ear. Sin has
robbed man of his power of hearing
God's voice.

"Hear, and your soul shall live."
"He who hears My word and believes in
Him who sent Me has everlasting life."

Then the Lord Jesus loosed his
tongue. It is the instrument we use
when we sing to God's praise, when we
give utterance to our gratitude, and
when we bear witness before men.
Jesus said, "Ephphatha,"” Be opened.

That act was symbolical of the
whole of Christ's ministry. He came, not
only to redeem the soul, but to liberate
every power and faculty we possess,
and which God originally created for His
glory.

Satan's great aim is to enslave and
carry into captivity. He seeks to close
every avenue which brings the soul into
intercourse with God. Christ has come
to open the prison doors; to burst the
fetters that keep the soul in slavery to
sin.

In his Epistle to the Ephesians, St.
Paul enumerates a number of sins, all of
which may be included under the
heading of acquired habits (Eph. 4:25,
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32). Falsehood, theft, corrupt speech,
bitterness, wrath, anger, clamour,
railing, malice; all these are to be laid
aside, not subjugated or kept under, but
altogether put away.

"Be holy, for | am holy...knowing
that you were not redeemed with
corruptible things, like silver or gold,
from your aimless conduct received by
tradition from your fathers, but with
the precious blood of Christ, as of a
lamb without blemish and without
spot." (1 Pet. 1:16, 18, 19).

We may thus claim, as one of the
benefits of Christ's death, complete and
immediate deliverance from the evil
power of our past manner of life. How
can sin and holiness dwell together in
the same heart? How can a man be sick
and well at one and the same time?

All sin; not only as a transgression,
but as a principle; is eradicated, when
the soul is living up to its true
privileges.

By the light of His own indwelling
presence He keeps sin outside the
region of our consciousness. The
cleansing thus brought about and
realized is not a state, but a maintained
condition, having no  existence
whatever apart from Christ Himself.

When a light is introduced into a
dark chamber the darkness instantly
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disappears, but the tendency to
darkness remains; and the room can
only be maintained in a condition of
illumination by the continual
counteraction of that tendency. The
chamber is illuminated by "a continual
flow of rays of light, each succeeding
pencil of which does not differ from
that by which the room was first
illuminated."

If it were a state of purity that
Christ produced in the soul, then we
could conceive of it as having an
existence apart from the present
activity of His indwelling. And to what
would such a notion inevitably lead? To
the habit of being occupied with a state
of purity rather than with Him who is
made of God unto us "sanctification."
Then the delusion follows as a natural
consequence, that we need not depend
upon Christ continually for the
counteraction of the ever-present
tendency to evil, "the law of sin and
death."

How can the tendency to sin exist
in the presence of the indwelling Holy
Spirit of God? "The law of the Spirit of
life in Christ Jesus hath made me free
from the law of sin and death." The
very fact that the "law of the Spirit of
life" is in force, and is ever a continual
necessity, is a proof that the law of sin
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and death is not extinct, but is simply
counteracted; in other words, that the
tendency to sin is still there.

Never in this life are we absolutely
free from the presence of evil; the
tendency to sin and death is ever with
us.

Apart from Christ as the indwelling
life, even the most advanced believer
would at once relapse into a state of
spiritual decay, because the law of sin
would no longer be counteracted.

But, on the other hand, while
recognizing the fact that we are not
only liable, but prone, to sin; that we
have to the last a downward bias; let us
not forget that Christ is stronger than
Satan and sin. By His death He has
separated us from sin as to its penalty,
its service, its defilement, its enfeebling
consequences, its habits; and so "in His
life," His indwelling life, He sets us free
from its law. He so counteracts the
natural tendency to sin by the law of
the Spirit of life, that both its tyranny
and strain are gone.

2. NO CONDEMNATION

"There is therefore now no
condemnation to those who are in
Christ Jesus, who do not walk according
to the flesh, but according to the Spirit.
For the law of the Spirit of life in Christ
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Jesus has made me free from the law of
sin and death." Rom. 8:1, 2.

"Without Me you can do nothing."
John 15:5.

"I can do all things through (in)
Christ who strengthens me." Phil. 4:13.

"Be strong in the grace that is in
Christ Jesus." 2 Tim. 2:1.

The phrase "in Christ" is almost
peculiar to St. Paul. It occurs in his
epistles alone about seventy-eight
times. But the germ is found in the
words of our Lord: "Abide in Me, and |
in you" (John 15. 4).

There is what we may term the "in
Christ" of standing, and the "in Christ"
of walk or experience. The former has
reference to headship, the latter to
fellowship.

Headship.
Each of us occupies one of two
positions; Adam or Christ. God's

dealings have reference to two men;
the first and the last Adam. The whole
human race was headed up in Adam.
Adam's trial was the trial of the
whole human race. His fall was the fall
of the whole family. "As through one
man sin entered the world, and death
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through sin, and thus death spread to
all men, because all sinned." ["All
sinned" (aorist) i.e., in Adam. Probation
may be looked at either as having
reference to salvation or to service.
Probation so far as salvation s
concerned is no longer a question of
our own works. In that sense our
probation terminated with Adam's
failure. But probation in connection
with service is still going on. And it is in
that sense that we must understand the
apostle as writing when he says, "lest
that by any means, when | have
preached to others, | myself should be a
castaway," or "should be rejected" (RV);
(1 Cor. 9:27); disproved or rejected, that
is, as to service.]

There we have the end of the trial.
That terminates, strictly speaking,
human probation (Rom. 5:12).

It is to such that the Gospel comes.
Not to those whose trial is undecided,
who are in process of being tested, who
are still on probation; but to those
whose opportunity on that ground is
forever gone; to those, therefore, who
are "lost."

The burden of Gospel’s message is
not probation, but redemption.

To propose the improvement of
the old position in Adam, is like the vain
effort of endeavouring to revive the life
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in the separate branches of the dead
tree.

The Gospel proclaims a new
creation: a new tree; union with a new
root; being grafted on to a new stock.
"If any man be in Christ, he is a new
creature" (2 Cor. 5:17). This is not to
improve the old, but to be translated
into a new position.

We have here a faint shadow of
what the Gospel bestows. To be a
believer in Christ is to have passed out
of our old position; to lose our old
name; and to take our stand on an
entirely new ground. We are baptized

"into the name of the Lord”; we are "in
Christ."

"There is therefore now no
condemnation to them which are in
Christ Jesus."

Included in this statement is also
the thought of;

Fellowship.

To be "in Christ" in this sense is to
have the consciousness of His favour.
This is a matter, not of standing, but of
experience; and yet not of feeling, but
of faith. We are commanded to "abide"
in Christ. That which has reference to
our judicial standing cannot be a matter
of exhortation. Those who have taken
their stand in Christ; who are justified;
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are now required to remain, to dwell, or
abide in Him for sanctification. The "in
Christ" which has to do with our
experience and walk, which relates to
our sanctification, is constantly a matter
of exhortation in the Scriptures.

It is possible, alas! not to abide in
Him. And what happens when the
believer ceases to abide? He then lives
the self-life.

There is such a thing as a religious
self-life. Is it not the life that is too often
manifested, even by those who have a
saving knowledge of Christ? There may
be a clear apprehension of what it is to
be "in Christ" as to justification, and yet
much darkness and perplexity as to the
"in Christ" of sanctification. Many have
a true aim, seeking to glorify Christ, and
to be made like Him; they have sincere
and earnest desires, and they are
making constant and vigorous efforts
after holiness; and vyet they are
continually being disappointed. Failure
and defeat meet them at every turn.
Not because they do not try, not
because they do not struggle; they do
all this, but because the life they are
living is essentially the self-life and not
the Christ-life.

They are brought into
condemnation. This arises from the fact
that the "law of sin" in their members is
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stronger than their renewed nature.

The soul that ceases to abide in
Christ lives the "I myself" life.

It is the believer's privilege to
know that there is now no
condemnation for him, whether he
thinks of himself as standing before
God as a Judge, or as walking before
God as a Father. As in the one case he
stands before God in Christ the
Righteous One, who has met all the
claims of the righteous law; so in the
other he is abiding in Christ the Holy
One, who has satisfied all the desires of
a Father's heart.

Thus walking, he knows the
blessedness of pleasing God. Surely it is
to this condition of soul that the
Apostle refers when he says, "Beloved,
if our heart condemn us not" (1 John
3:21); not if we stand justified in Christ,
but if our heart be not accusing us; "we
have confidence towards God."

It is worthy of note that while the
Apostle in those eleven verses (Rom.
7:14; 24) refers to himself, either
directly or indirectly, some thirty times,
he does not there make a single
reference either to Christ or the Holy
Spirit. In reading that passage it is not
necessary to suppose that the Apostle
is speaking from the standpoint of a
present experience, but from the

18

MEBERAXSELME -
ABEEEEERA
PERZE CRYZEDD ©
IR IS A B
EFEREENIAR - T
tMABCZ2EFRHEN
MWERIIEY - AEEIEA
REVEHEBITE - ®8E
XX BBt — AR EZED
EHE - HERFS T XL
BZENFRAEEX ; m—7
HtREEEEXEXEE
ko #ERE 7 ROPHY

—JRE -

M EOAIRIS = N
HEMT  AEXMEF
EPTRE " FER R T
MW OLEBEATZTEREA] L
(9= 3:21) B ;- &
(o] @R IR IE R
MNEEEERX - MEE
HAIROAIEEZERA] -

BEEBRN2FERE
L 7:114-24 X+—TIENX
P EENEE =T RIKE
MECHK - MiE—XRt%
BiRF|EEHXR - I
AN - ABREDUARE
TEMNI NHNERXIE
HRERIEH - TaEMAA N
HFOAMBIFI YN S &£ i BB
SLABPR A K M By [a) 32X 17



standpoint of a present conviction, as to
the tendencies of the two natures that
were then and there present within
him.

The freedom of which the Apostle
speaks in the opening words of the
eighth chapter, he enforces by an
inference and a reason. The inference
or conclusion is indicated by the word
"therefore." "There is therefore now,"
etc. But to what point in the argument
does this note of inference refer? To
what does it go back? A careful perusal
shows us that this first verse is a
conclusion springing out of the first six
verses of the seventh chapter.

Three great truths he had put
before his readers: substitution,
identification, and union. The thought
of substitution he unfolds in chap.5:
"Christ died for the ungodly," "Christ
died for us," verses 6 and 8. Here, too,
we have the headship of the first and
second representatives, Adam and
Christ, dwelt upon.

The thought of identification he
brings out in chap. 6. The believer is
there regarded as crucified and buried
with Christ. See verses 6 and 4. And
then there is the thought of union. It is
in the opening portion of chap.7 that
this truth is set forth. "You also have
become dead to the law through the
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body of Christ, that you may be married
to another." This truth is dwelt on only
in the first six verses. At the seventh
verse a digression begins, and the
subject of union is not again taken up
until the first verse of chap. 8. The
progress of thought in these three great
facts; substitution, identification, and
union; is indicated in the prepositions
"for," "with," and "in."

"Therefore now in Christ Jesus'";
being brought into union with Him, not
judicially alone, but experimentally
also; "there is no condemnation."

But the Apostle assigns a reason
for this blessed state of things, in these
words. "For the law of the Spirit of life
in Christ Jesus has made me free from
the law of sin and death."

The believer is thus reminded of
the truth of that terse but pregnant
sentence spoken by the Lord Himself:
"Without Me," or apart from Me, "you
can do nothing" (John 15:5);

If a piece of iron could speak, what
could it say of itself? "I am black; | am
cold; I am hard." But put it in the
furnace, and what a change takes
place! It has not ceased to be iron; but
the blackness is gone, and the coldness
is gone, and the hardness is gone! It has
entered into a new experience. The fire
and the iron are still distinct, and yet
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how complete is the union; they are
one. If the iron could speak, it could not
glory in itself, but in the fire that makes
and keeps it a bright and glowing mass.
So must it be with the believer. Do you
ask him what he is in himself? He
answers, "l am carnal, sold under sin."
For, left to himself, this inevitably
follows; he is brought into captivity to
the law of sin which is in his members.
But it is his privilege to enter into
fellowship with Christ, and in Him to
abide. And there, in Him, who is our
life, our purity, and our power; in Him,
whose Spirit can penetrate into every
part of our being, the believer is no
longer carnal, but spiritual; no longer
overcome by sin and brought into
captivity, but set free from the law of
sin and death, and preserved in a
condition of deliverance. This blessed
experience of emancipation from sin's
service and the power implies a
momentary and continuous act of
abiding.

The believer cannot glory in
himself. He cannot glory in a state of
purity attained, and having an existence
apart from Christ Himself.

3. LIFE
"That which is born of the Spirit is
spirit.” John 3:6.
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"And everything will live wherever
the river goes.” Ezek.47:9.

"To be spiritually minded is life and
peace.” Rom. 8:6.

"Christ lives in me." Gal. 2:20.

"But the water that | shall give him
will become in him a fountain of water
springing up into everlasting life.” John
4:14.

"He who believes in Me, as the
Scripture has said, out of his heart will
flow rivers of living water.” John 7:38.

Created originally "in the image
and after the likeness of God," man, as
he is now by nature, no longer reflects
the moral beauty and perfection of the
Divine character. While in one part of
his nature; the soul; God's image is
defaced, in another part the spirit; it is
altogether obliterated. The footprint of
the Evil One is distinctly visible.

Man as originally created,
consisted of spirit, soul, and body. We
read, "The Lord God formed man of the
dust of the ground, and breathed into
his nostrils the breath of life; and man
became a living soul" (Gen. 2:7).

In order of thought, we have first
the construction of the body. Man was
made of the dust of the ground, and
fashioned by the hand of God, as the
potter fashions the clay. Then, into that
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body thus formed, God breathed "the
breath of life."

Man received that part termed
spirit. He was not a mere individual
creature, like the lower animals: he
became a person. That personality was
the meeting point of the two natures,
the animal and the spiritual. He
consisted, therefore, of the three parts;
spirit, soul, and body. Body and spirit
uniting in the personal soul is the true
idea of man as he came forth from the

hand of God.
But what is man's present
constitution since the Fall? The

Scriptures declare that he is now by
nature "dead in trespasses and sin."
That is, so far as his spirit-nature is
concerned, towards God he is dead.
Not, we would observe, that his
spirit-nature has ceased to exist. Not
that, since the Fall, he has become body
and soul, instead of body, soul, and
spirit. For while he is dead towards
God, he is not dead towards sin (Jude
19).

And yet fallen man is capable of
every kind of sin; not only of sin that
pertains to the body and soul, but of sin
that pertains to the spirit. He is capable
of "spiritual wickedness." He must
therefore still possess a spirit-nature.

Satan needs the spirit of a man to
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produce the highest development of
human evil.

When therefore it is said that man
is dead spiritually, we understand by
this that he is utterly incapable of
intercourse with God. In this condition
of death he is incapable of attaining the
true ideal of human nature.

What, then, is man in this state?
How do the Scriptures designate him?
He is described as natural." "The
natural man does not receive the things
of the Spirit of God" (1 Cor. 2:14). He is
soulish. This is the highest condition he
is capable of attaining. He is one whose
highest nature is the soul. The natural
man is the soulish man. He is governed
by his soul. He cannot rise higher, but
he may sink lower. He may become
devilish. His spirit-nature may become
satanically possessed.

The natural man is not necessarily
one who is the slave of his carnal
appetites. He may be a moralist of the
highest type. He may be a giant in
intellect, as some of the Greek
philosophers were, having all that can
be derived from the first Adam: one
endowed with a rational soul, and who
has the use of all his rational faculties,
and yet destitute of the capacity of
understanding the things of the Spirit of
God, or of holding communion with
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Him.
The reason for this incapacity is

clear. The Scripture furnishes the
answer: "Because they are spiritually
discerned."

To put the matter clearly, we may
say there are three great spheres; of
sense, of reason, and of spirit.

There are the things which come
within the sphere of sense. Then there
are the things which come within the
sphere of reason. And lastly, there are
the things which come within the
sphere of spirit. And these the Scripture
declares are beyond the reach of the
"natural man"; the psychical or soulish
man. These belong to the spirit-life, and
are grasped by faith.

Such is the value of the natural
man's opinion when he declares his
mind on spiritual things. But the natural
man may become spiritual. The
spiritually blind may be restored to
sight. The Agnostic who "knows not"
may be brought to see and understand
and know.

The life of the spirit-nature may be
restored. "Not by the growth of the
soul-principle, the development of the
natural man. No one passes from the
natural sphere into the spiritual by
virtue of powers lying dormant in the
soul. It is not by the culture of the
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natural faculties, nor is it by any
supposed uncovering of the
spirit-nature, as if it only lay buried
underneath.

The spirit is quickened by a direct
communication of life from above.

"That which is born of the flesh is
flesh, and that which is born of the
Spirit is spirit." "You must be born from
above."

So to be alive unto God is to have
received this Divine quickening. "Now
we have received, not the spirit of the
world, but the Spirit which is of God" (1
Cor. 2:12).It is in that spirit-nature the
Holy Spirit dwells.

There is not a more wonderful or
comforting thought in the whole Bible
than this; that if we are the children of
God we are predestinated to be
conformed to the image of His Son." In
its fullest sense its realization cannot
yet take place. It is at His appearing that
that likeness will be complete. "We
shall be like Him, for we shall see Him
as Heis."

But this conformity does not
belong to the future alone. In a very
true sense it is to take place now. It is a
change that goes on progressively after
Divine life has entered into the soul. We
are "being changed"; transfigured; "into
the same image from glory to glory" (2
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Cor. 3:18).

It is not a mere superficial likeness,
just as a sovereign bears the image of
the Queen. That image is put upon it to
give the coin currency.

It is a change that takes place from
within. Beginning with the spirit of the
man, it advances progressively through
every part of his nature. This
conformity to the image of God's Son
consists of a change of character.
Character is not something that is
formed at once. It needs time and
discipline, and the exercise of the will in
the act of choosing, to form character.

Character is the result of conduct.
Conduct is the outcome of condition.
Right conduct is the fruit of right
condition. But before there can be the
right condition, there must be the right
nature, or constitution. We have thus
these four elements in spiritual
progress.

Constitution.

There must be a new nature. "And
you He made alive, who were dead in
trespasses and sins (Eph. 2:1). "Giving
thanks to the Father who has qualified
us to be partakers of the inheritance of
the saints in the light" (Col.1:12). Not
that they were meet by progressive
growth in holiness. This is not the
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thought.

It is only an heir that can inherit.
But what constitutes an heir? Not
talents or education; not personal
efforts or great learning. There is only
one way by which he becomes an heir.
He must be born an heir. It is by birth.

So believers are competent to
inherit, because they have been born
into the family of God. We have
become, by virtue of that birth, "heirs
of God and joint heirs with Christ."

It is for this that the Apostle gives
thanks. They were meet; that s,
competent; to be partakers of the
inheritance of the saints in light. They
had the new nature. If that is lacking,
there can be no advance; not a single
step in the way of progress can be
taken: it is vain to insist on right
conduct, or to urge the importance of
developing Christian character.

Condition.
A spiritual nature is one thing, a
spiritual mind is another. Every

Christian possesses that which is born
of the Spirit; but is every Christian
spiritually-minded?

"Let this mind be in you which was
also in Christ Jesus" (Phil.2:5). Here we
have a condition of mind considered in
connection with self. It was a mind that
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utterly ignored self. "He emptied
Himself." It was on these lines of utter
self abnegation that He glorified His
Father. He tells us distinctly, "I can of
Mine own self do nothing" (John 5:30);
that is, | am not able to be doing a
single thing from Myself. Again, "I do
nothing of Myself" (John 8:28); or, "I
from Myself am doing nothing." "I
speak not of; or from; Myself" (John
14:10). He took the place of a servant;
of a son. The very idea of son-ship
involves that of dependence.

Now, the believer is called to walk
as Christ walked. This mind of complete
self-renunciation therefore, is the
condition to be maintained. "Let this
mind be in you." As he lived in and on
the Father, so are we to live in and on
Christ.

When we are in the right
condition, Christ, and not self, occupies
the centre of our being. Then it is that
He reigns with unhindered sway as king
within. The writer, not long since, heard
one who had been a Christian many
years describe the nature of the
blessing he had recently in the
following words: ; "l had heard of Christ
being king. Well, He had reigned in me;
but it was only as a constitutional
sovereign. | was prime minister, and |
did a good deal of the work myself.
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Then | found that He must be absolute
monarch. And so now He is." How
much is involved in that thought! How
much turns upon this condition of
things! In one sense everything
depends upon it.

"Higher than the highest heavenes,

Deeper than the deepest seaq,

Lord Thy love at Ilast
conquered;

Grant me now my soul's desire:

'None of self, and all of Thee.""

Another passage: "But we have the
mind of Christ" (1 Cor. 2:16). The
Apostle had referred to the gospel, or
the truths of revelation, as the wisdom
of God, and as the things of the Spirit.
He declares that these things cannot be
known apart from the Spirit of God. But
then he reminds his readers that they
had received the Spirit of God, and this
in order that they might know these
things. The natural, or unregenerate,
man cannot know them. It is the
spiritual man alone who is able to
discern them. To have "the mind of
Christ" is to be spiritually-minded.

But it is possible for even the
regenerate to become unspiritual; not
the "natural man" alone, even the
believer may be, without "the mind of
Christ." He may become, as the Apostle
declared these Corinthian Christians

30

hath

+ - WSHE 7 -0 XRIE
Z XK | BEEXIBRNE
ZHZOFIANLE | F
EE L NSEEH2EURT
XA

" EiTEREHIA
SR B R EE
F W3R E B AR F
A
FKIEHEZEE -
—FEECEE#
F—BRAENZE "B
MNE2BEELT o (K
Al 2:16 YEEFTTENEE -
SPFTETRNEIE - T8
5E . XRNEY - thE
MER LRI RE AR E
LS 7 afhigfEixE -
el E®IE - Am
SHXLESE - EIMSEK
SEPIAARBERE - B
BRAABEIRAIMA] - B
= " EERL . WBERE

REERE -

ARIFRBEBIISHIA
MEEENANTIERRE
R meEEtzxE &
BRI 1 TR
EFTE S SMZETEFTAK
N BRE  ATZE 2



had become, "carnal," fleshly; mere
"babes"; no longer capable of spiritual
discernment (1 Cor. 3:1)

While, then, we
necessity of regeneration;
communication of a new nature.

"Therefore, since Christ suffered
for us in the flesh, arm yourselves also
with the same mind, for he who has
suffered in the flesh has ceased from
sin, that he no longer should live the
rest of his time in the flesh for the lusts
of men, but for the will of God" (1 Pet.
4:1, 2).

insist on the
the

"Arm vyourselves with the same
mind"; a condition of holy separation
from all sin. We have to put on the
mind of Him who has suffered for sin.
The point to be noted here is that it is
not so much the mind of Christ, as He
was suffering, but the mind of Christ
who "has suffered for us in the flesh."
And the reason follows:

Conduct.

"If you be willing and obedient."
Note the order of the two things.
Willingness is a condition of oneness
with the Divine mind. Conduct breaks
down when the harmony is wanting,
when the fellowship ceases, and the
power no longer flows.
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Conduct is simply the will in
action. The walk that glorifies God, and
keeps us in His smile, is the activity of a
will that is one with God's will.

Liberty is not freedom from law;
that would be license. It is freedom in
law.

There is so-called liberty which is
without law. This may be natural man's
ideal of true freedom. But "lawlessness"
is in God's judgment the very essence
of sin.

There is a condition which is under
law; but this is a state of bondage, the
condition of the legalist.

A third and blessed relation in
which we may be to the law is that of
being inlawed, having it within us,
written by the Spirit of God on the
fleshly tables of the heart.

Liberty is not being without
control, nor being under coercion; nor
is it, strictly speaking, being in a state of
self-control. It is to be within the sphere
of Divine control, having the spirit of life
within and around us.

The Holy Spirit who communicates
the nature also produces the condition,
and from the condition brings forth the
conduct. This is seen in "the fruit of the
Spirit" (Gal. 5:22). First, we have a
condition of mind produced within us;
"love, joy, peace." This state of inward
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conscious blessing must be brought
about preliminary to all outward,
practical obedience. Where the Holy
Spirit is dwelling, without being
grieved; as the Comforter rather than as
the Reprover; this is the first part of His
fruit we are permitted to taste. The
believer will know to a greater or less
degree what it is to dwell in Divine love,
to be filled with Divine joy, and to be
garrisoned in Divine peace.

The outcome of this condition, in
practical conduct towards others, will
be "longsuffering, gentleness,
goodness"; while the result of such
conduct, in the building up of the
character, will be "fidelity, meekness,
temperance."

In the first three, we have the
inward disposition; in the second three,
the external manifestation; and in the
last three, the personal characteristic.
This brings us to consider the fourth
and last element in our progressive
transformation into the image of God's
Son.

Character.

While the nature is something
which is communicated
instantaneously, character is that which
can only be built up by degrees; it is
something that is going on constantly.
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As successive acts form habits, so
habits combine to form character.
"Character is consolidated habit." Every
act of true obedience is a real
contribution to the formation of
Christian character. But we would say
true obedience. We often judge of
actions from what we see of them
externally. But, as we know, there are
two parts in all obedience; the outward
act and the inward motive. The real
value of the act is in its motive.

4. LIBERTY

"The Spirit of the Lord is upon Me,
because He has anointed Me to preach
the gospel to the poor; He has sent Me
to heal the brokenhearted, to proclaim
liberty to the captives and recovery of
sight to the blind, to set at liberty those
who are oppressed; to proclaim the
acceptable year of the Lord."; Luke
4:18, 19.

"Where the Spirit of the Lord is,
there is liberty.” 2 Cor. 3:17.

"You shall know the truth, and the
truth shall make you free." John 8:32.

"The perfect law of liberty..."
Jas.1:25.

"Stand fast therefore in the liberty

by which Christ has made us free." Gal.
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5:1.
"My yoke is easy, and My burden is
light." Matt.11:30.

Freedom is an essential
characteristic of that life of fellowship
with Christ into which the redeemed
are called. The essence of being is life.
The essence of well-being is freedom in
life. There may be life without liberty.
The work of regeneration may have
taken place. The new nature may be
there, and heaven-born aspirations may
be going forth from our quickened
spirits, and yet our life may be anything
but free.

Christ not only imparts life, He also
provides that which is necessary for its
emancipation; for its unfolding and
growth.

Through sin, we have lost the inner
principle of life, and we have forfeited
the sphere which is its true abode.
Restoration consists in the quickening
of the spirit, and its introduction into its
appropriate environment. To be "born
again" is to receive that quickening; and
to be "in Christ" is to be in that
environment. Spiritual liberty can be
known, therefore, only by those who
have life, and who are abiding in Him
who is the true sphere of life.
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Liberty for the mind.

It must occupy its true sphere in
order to be free. That sphere is the
truth. As originally created, the mind of
man was free because he dwelt in the
truth. There was nothing in his moral or
spiritual surroundings but what was in
perfect agreement with his mental
being. Since the Fall, however,
everything is changed. His mind is in
bondage, through darkness and
ignorance and error. The apostle thus
describes those who are in this state:
"Having the understanding darkened,
being alienated from the life of God
through the ignorance that is in them
because of the blindness of their heart"
(Eph. 4:18). Man fell through receiving
Satan's lie. By this act he forfeited the
truth; losing the truth, his mind lost its
freedom.

Christ restores us to liberty by
bringing us into the truth. "You shall
know the truth, and the truth shall
make you free" (John 8:32). Such is the
freedom known and realized when we
become spiritually enlightened. It is like
the morning dawn; the light breaks into
our inner being, and we become
conscious that we have been brought
into an illuminated atmosphere. We
know and feel that our mental being
has found its true element. What the
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air is to the bird, and what the water is
to the fish, the truth of God is to our
minds. As the bird spreads its wings, so
our powers and faculties expand, and
find in this new element a liberty, an
enlargement, that fills our souls with
peculiar gladness.

Liberty for the conscience.

Bondage may arise from sin as well
as from ignorance. Guilt on the
conscience will rob the soul of all
liberty. There can be no freedom of
utterance, no holy boldness, no liberty
in the presence of God, if sin, in its guilt
and defilement, lies on the conscience.
"Having our hearts sprinkled from an
evil conscience" (Heb. 10:22) s
essential in order to enter into the
"holiest of all." An emancipated
conscience is a purged conscience.
When this is realized, the soul is in an
atmosphere of peace. It is in that peace
the conscience finds its freedom. But it
is only through "the blood of His cross"
that this can be known. When we see
the meaning of Christ's death, when we
accept it as that which brings us into a
relation of reconciliation with God, we
know what peace means. We see then,
not only that we stand on the work of
peace, but have been brought into Him
who is our peace.
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The conscience finds its freedom in
the atmosphere of Divine peace.

Liberty for the will.

Man's will, by nature, is not free. It
is the slave of fear or of desire. If the
passions are evil, his will is the victim of
a sinful tyranny. There may be light and
knowledge without liberty.

are void of air; so God's law, and so
"And | have declared to them Your
name, and will declare it, that the love
with which You loved Me may be in
them, and | in them" (John 17:26). Here
again the love referred to is nothing
short of God's own love. The truth
declared is the indwelling of Divine
love.

How many read these words as if
the meaning were, Behold what
manner of love the Father hath
manifested towards us (1 John 3:1).

5. SANCTIFICATION

"But we all, with unveiled face,
beholding as in a mirror the glory of the
Lord, are being transformed into the
same image from glory to glory, just as
by the Spirit of the Lord." 2 Cor. 3:18.

"Both He who sanctifies and those
who are being sanctified are all of one.”
Heb. 2:11.
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"For by one offering He has
perfected forever those who are being
sanctified.” Heb. 10:14.

"You shall therefore consecrate
yourselves, and you shall be holy; for |
am holy.” Lev.11:44.

"Let us cleanse ourselves from all
filthiness of the flesh and spirit,
perfecting holiness in the fear of God."
2 Cor. 7:1.

"Yield yourselves unto God." Rom.
6:13. (KJV)

"Present your
sacrifice.” Rom. 12:1.
"Who became for us

sanctification.” 1 Cor. 1:30.

"For their sakes | sanctify Myself,
that they also may be sanctified by the
truth.” John 17:19.

bodies a living

Sanctification may be considered as a
PROCESS

"We are changed (or being
changed) into the same image from
glory to glory, as by the Spirit of the
Lord." (2 Cor. 3:18) The change here
described is that gradual assimilation to
Christ which takes place during this
present life. This is something more
than a mere reformation of character,
and is brought about by something
higher than mere moral culture or
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discipline; it is transfiguration. The word
occurs altogether in four places
(Matt.17:2; Mark 9:2; Rom. 12:2; 2 Cor.
3:18).

Sanctification may be looked at from
another point of view; as an ATTITUDE.

The root-thought of sanctity is
separateness. A man sanctifies himself
when he separates himself from that
which is evil and impure. "For | am the
Lord your God. You shall therefore
consecrate yourselves, and you shall be
holy; for I am holy" (Lev.11:44). So
again in the New Testament we have
the exhortation addressed to those who
were already set apart unto God: "let us
cleanse ourselves from all filthiness of
the flesh and spirit, perfecting holiness
in the fear of God" (2 Cor. 7:1).

In the twelfth chapter of the
Epistle to the Romans the Apostle
beseeches those who were already
Christians "to present their bodies a
living sacrifice." To yield is to cease to
resist. That there may be a resistance,
even in those who have been quickened
by the Spirit, to the will of God, no
believer who knows anything of his own
heart can deny. This resistance is one of
the main hindrances to the exercise of
faith. It was so with Jacob at Peniel.
"And there wrestled a man with him
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until the breaking of the day." Who was
this that confronted Jacob, and whom
Jacob resisted? It was none other than
the Angel of the Covenant; it was the
Lord Himself that laid His hand on
Jacob.

Though God had not forsaken
Jacob, Jacob had been following in the
main his own will during his sojourn in
Padan-aram. Twenty years before he
had been favoured with a wonderful
vision, in which God had revealed to
him the way of access in prayer, and the
way of blessing from God to man; he
had seen God in covenant with His
people. If Jacob apprehended there at
Bethel no more, he beheld at least God
as his Protector and Provider and
Guide. And this vision drew from him a
vow: "If God will be with me, and will
keep me in this way that | go, and will
give me bread to eat and raiment to put
on, so that | come again to my father's
house in peace, then shall the Lord be
my God" (Gen. 28:20, 21). But how had
it been with him during those twenty
years? He had sojourned with Laban,
and there he had pursued the same
course that he had previously followed
with his brother and his father; a course
of meanness and deception. God had
sent him trials, and had during those
years been contending with him,
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bringing back to his memory and his
conscience the evil of his own ways; but
Jacob was still the same Jacob; the
supplanter; not humbled, not broken,
full of carnal policy and self-seeking.

But now comes the crisis. Jacob's
will must be broken. In this conflict,
Jacob's wrestling must not be confused
with Jacob's clinging. So long as he
wrestled; that is, resisted; the conflict
lasted. But at last the resistance ceased.

"Now when He (the Lord ) saw
that He did not prevail against him, He
touched the socket of his hip; and the
socket of Jacob's hip was out of joint as
He wrestled with him" (Gen. 32:25). All
power to resist was now at an end.

The power of resistance; which is
self-will; being broken, the strength to
cling; which is faith; is now brought into
exercise. So we see Jacob, the moment
his thigh was out of joint, no longer
wrestling, but clinging; no longer as an
antagonist resisting an enemy, but as a
suppliant in an attitude of earnest
entreaty: "I will not let You go unless
You bless me."

This was the power by which Jacob
prevailed; and it is to this act of
clinging, as the symbol of faith, that the
prophet Hosea refers: "in his strength
he struggled with God. Yes, he struggled

42

E’J%’EQ?‘E AR ~ R
e RN ERIEANS
Y@%ﬁﬁ’]ﬁﬁ%%

MSREBERZ IR
SN TR o A
O RF /2R oh B T BV PR IR
S5t iIE A~ABOE RN —
1% o REBMANINERE
HRNE - BRZMIEFE
I

"IEANBE AT
- BRI KRS T%T
—iE - BEIMPOKES
[EERBNNEMTE -,
( 8l 32:25) FAEEITILH
NEMSERI 1 -

RN NEWRT]
Wha - MEANZ =W
EO0WSIkE FRT - &
1SN R ESHA
BEER  HAEMEAN ;
ABEF— 1 RIBX F
MEaEEERTIEKSEN
RKE TIRAGBEAE
K ABIRE -,

R RIS
HEET] - MEXIEREL
MCHYITVE AR Z 2 - A
79 18] /4 [o] ST RO PR BN

TSR - 5SRER



with the Angel and prevailed; He wept,
and sought favor from Him" (Hos. 12:3,
4).

But yielding means also ceasing to
withhold. "My son, give Me vyour
heart." In other words, let God have full
possession, not only of the spirit and
the soul, but of all your physical
powers. Yield every member up to Him.
We can see how the progress in his
practical consecration to God takes
place. To yield is to withhold nothing.
The spirit being quickened presents the
body as well as the soul to the Lord. "l
beseech you, brethren, ... present your
bodies." Every power of mind or body is
dedicated to His service and committed
into His keeping.

In Rom. 6:13, 'Do not present your
members as instruments of
unrighteousness,' the present tense is
used, denoting the habitual practice of
men in their old, unregenerate state; in
the next clause, 'but yield yourselves
unto God,' it is the aorist suggesting the
one act for all, of self-surrender, which
the renewed believer performs
immediately on his passing from death
to life, and to which he only gets his
continuous seal in all his after life.

The Apostle does not assume or
take for granted that all those Christian
converts were really walking in a
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condition of practical consecration to
God.

Sanctification in its fullest sense is a
GIFT.

Nothing is more essential in order
to dwell in God's presence than
holiness. Forgiveness of sins is not all
we need. Peace alone is not sufficient.
A perfect righteousness which places us
in a position of acceptance with God is
not all that is provided for us in the
gospel. There must be likeness to God;
conformity of heart; oneness of nature.

But what God requires He first
provides. This is one of the chief
features of grace; "all things are of
God." And grace characterizes each step
in the believer's progress. Salvation
from sin is possible only because we are
not left to ourselves; to our merits, our
own efforts, or our own resources. He is
the "God of all grace." The moment we
act as if we had to meet His demands
from ourselves, that moment we
forsake the ground of grace.

Salvation is of grace, because it is a
gift. It is all included in Christ.

Now we know that without
holiness no man shall see the Lord
(Heb. 12:14); and yet we believe that
Christ is able to save the sinner even at
the very last moment of his earthly
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existence. Taking holiness only in the
one sense of a process or work wrought
in us by the Holy Spirit suggests a
difficulty. It may reasonably be asked, If
without holiness no man can see the
Lord, what becomes of those who, like
the penitent thief, come to Christ at the
eleventh hour? They have no time or
opportunity for the growth and
development of sanctification.

That it often refers to the process
which is wrought in us by the Holy Spirit
all must admit, but that Christ Himself
is made of God unto us sanctification as
well as righteousness, many of God's
children fail to understand. One of
God's greatest gifts; bound up in His
"unspeakable Gift"; is that of holiness.

He sends us His Son; He sets
before us a Person, a living
embodiment, His own ideal of holiness.

Jesus is God's conception of a
perfect man. In His life on earth we
have set before us God's ideal of Divine
holiness manifested and unfolded in a
real human nature.

God sent His Son, not only to be
the "Just One," who should fulfill all
righteousness and meet all the claims
of His righteous law, He sent Him to be
the "Holy One," who should satisfy all
the desires of a Father's heart, as the
One in whom He could ever delight. He

45

XENERERNE®FR
TERR I 230 LIFRYEX —
HH=S ERE - BAS
SEMO) - FIFEERE
ABEE - BB A ABEEZRAR
FEEMEET—ZIXR
EEEENZEA ? ]
RN BERBKNES
AERIRZ A

=5 3 == 3 —
X E R EEEEXR

ERMNELERRIIER
RRY - XZABEFIARY
BIRZERY) X AREBARH
A EERBIERFA]
HYRGZEFNFR S - B A
HHRGS - HR&EAR
MEXE -

WAL F2a%A] -
ERINENERIUZ
IR EERERIES -

M Z T E AR
EHRER - #thith _ERSEanPh
E3YUE AN D= IS
NHERE BB REHIERE
HYAEE T -

=LK - AE
AR BRI XTSI A
NXEE—NEX ; #HZE
MR ANILEE - HEH
ERR PR —TEE -
MM ARERAIAAL -
A ICA EE A I A N RS



was therefore made wisdom to us from
God, even righteousness and
sanctification.

"For their sakes | sanctify Myself,
that they also might be sanctified
through the truth" (John 17:19); or, to
make sanctification possible, He
sanctifies Himself. Christ here puts
before us the progressive aspect of His
own sanctification. Already He was
sanctified by the Father. "do you say of
Him whom the Father sanctified," etc.
(John 10:36). But He speaks now of His
own personal consecration to the will
of His Father, which should secure the
sanctification of His believing ones.

He who was from the beginning
absolutely holy became our holiness.
He who was from the first absolutely
perfect became perfected. Christ
became in Himself, through trial and
suffering, what He would afterwards be
in us; namely, sanctification. The
holiness of His believing ones should be
the result and outcome of His own
indwelling.

And so we read, "He learned
obedience by the things which He
suffered" (Heb. 5:8). This denotes, not a
transition from disobedience to
obedience, but the development in His
own person and experience of the
principle of entire consecration to God
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in connection with the trials and
sufferings of a real human life, which
has constituted Him the Captain of our
salvation. "Being perfected He became
the author of eternal salvation" (Heb.
5:9).

Faith cannot be exhibited without
trial. Trial must have its course.
"Knowing that the testing of your faith
produces patience. But let patience
have its perfect work, that you may be
perfect and complete, lacking nothing"
(Jas.1:3, 4).

6. CONFORMITY TO THE DEATH OF
CHRIST

"By this My Father is glorified, that
you bear much fruit.” John 15:8.

"Being fruitful in every good
work.” Col.1:10.

"Your fruit is found in Me." Hos.
14:8.

"Always carrying about in the body
the dying of the Lord Jesus, that the life
of Jesus also may be manifested in our
body.” 2 Cor. 4:10.

"That | may know Him and the
power of His resurrection, and the
fellowship of His sufferings, being
conformed to His death.” Phil.3:10.

"I have been crucified with Christ;
it is no longer | who live, but Christ lives
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in me." Gal. 2:20.

"But if we walk in the light as He is
in the light, we have fellowship with
one another, and the blood of Jesus
Christ His Son cleanses us from all sin."
1 John 1:7.

Fruit therefore illustrates that side
of the spiritual life that is sacrificed for
the good of others. Fruit is "the
produce of the branch, by which men
are refreshed and nourished. The fruit
is not for the branch, but for those who
come to carry it away. As soon as the
fruit is ripe, the branch gives it off, to
commence afresh its work of
beneficence, and anew prepare its fruit
for another season. A fruit-bearing tree
lives not for itself, but wholly for those
to whom its fruit brings refreshment
and life. And so the branch exists only
and entirely for the sake of the fruit. To
make glad the husbandman is its
object, its safety, and its glory" (Andrew
Murray). "By this My Father is glorified,
that you bear much fruit" (John 15:8).

What then is the Source of all
practical holiness? What then is the
source of our fruitfulness? Not our
renewed nature. "That which is born of
the Spirit is spirit" (John 3:6). Through
the operation of God the Holy Spirit a
spiritual nature has been imparted. But
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"fruit" is not the outcome of our new
nature, any more than in the vine fruit
is the produce of the branch. The
branch bears it, but the root produces
it. It is the "fruit of the Spirit"; the Holy
Spirit. A bad tree cannot yield good
fruit. Regeneration is essential in order
that the fruit should be good. But the
new nature is not the source. It is Christ
Himself. There is only one source of all
holy living; there is only one holy life.
"Your fruit is found in Me" (Hos. 14:8).
"I am the life," not simply because | am
the pattern of a perfect life, or because
| am the bestower of the gift of life, not
because | am the vital principle itself.
He is the Spring itself. "For with You is
the fountain of life" (Ps. 36:9).

It is Christ living within us. "Not |,"
says the apostle, though | am
redeemed. "Not I," though | am
regenerate, and have eternal life. "It is
no longer | who live, but Christ lives in
me" (Gal. 2:20).

It was this that Christ promised in
the fourth chapter of St. John's Gospel.
"The water that | shall give him shall
become in him a well of water springing
up into everlasting life" (John 4:14).
There is no progress in our
apprehension of Christ as the life: a
progress in our heart-knowledge of that
fact. We see first the life in its source
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(John 1:4), then in its bestowal (John
3:16), then in its indwelling (John 4:14),
and then in its practical outflow (John
7:38). It is in this last stage we have the
"fruit," the outcome of an indwelling
Christ.

All Christians are not abounding in
fruit unto God. One of the most serious
hindrances is unbelief.

"He did not do many mighty works
there because of their unbelief" (Matt.
13:58). Not that there was no
manifestation of His power. "He laid His
hands upon a few sick folk, and healed
them." But "He could do there no
mighty work" (Mark 6:5).

The true life, that which triumphs
over sin and "does not cease from
yielding fruit," is a life that springs up
out of death.

"Always carrying about in the body
the dying"; or the putting to death; " of
the Lord Jesus, that the life of Jesus also
may be manifested in our body" (2 Cor.
4:10).

Death is here put before us as the
condition of life. The continual
manifestation of the life depends upon
the constant conformity to the death.

"Arm vyourselves also with the
same mind, for he who has suffered in
the flesh has ceased from sin" (1 Pet.
4:1).
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"You proclaim the Lord's death till
He comes."

"Then you shall kill the ram, and
take some of its blood and put it on the
tip of the right ear of Aaron and on the
tip of the right ear of his sons, on the
thumb of their right hand and on the
big toe of their right foot, and sprinkle
the blood all around on the altar. And
you shall take some of the blood that is
on the altar, and some of the anointing
oil, and sprinkle it on Aaron and on his
garments, on his sons and on the
garments of his sons with him; and he
and his garments shall be hallowed, and
his sons and his sons' garments with
him" (Ex.29:20, 21).

We see here in type that which
may be true in the experience of God's
children. The ear, the hand, and the
foot are all to be consecrated to God.
Conformity to the death of Christ;
contact with the blood; makes that
consecration a reality. Because when
we are in heart brought into oneness
with that death, we become, not only
set apart unto God, but separated from
every hindrance to our hearkening to
the voice of God, to our doing the work
of God, to our walking in the will of
God. These "members" (Rom. 6:13) are
not only dedicated, yielded to His
service, because of the separation
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which the blood effects, they are
"cleansed" from defilement, and
anointed with the oil, the life of the
Spirit; they are "meet for the Master's
use." The sprinkling with the blood and
the oil puts before us both the death
and the life; which, as we have seen,
are needed all along our earthly course.

Taking the "blood of Christ" as
equivalent to His death, and the effect
of the death to be separation, we can
understand how it is that the Blood is
continually cleansing us from every sin.
Walking in the light, as He is in the light,
the necessity of this constant
separation from sin is felt more deeply
continually. But the need is met by the
Divine provision, and we become more
and more conscious of the power of
that death to separate from sin of every

kind;, and thence the fellowship
between the believer and God is
maintained, and becomes a greater

reality in his experience.
This gives us another aspect of
"the law of liberty" in the spiritual life.

7. CONDITIONS OF POWER

"That power belongs to God.” Ps.
62:11.

"Christ the power of God." 1 Cor.
1:24.
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"For the eyes of the Lord run to
and fro throughout the whole earth, to
show Himself strong on behalf of those
whose heart is loyal to Him." 2
Chron.16:9.

"And He said to me, "My grace is
sufficient for you, for My strength is
made perfect in weakness." Therefore
most gladly | will rather boast in my
infirmities, that the power of Christ may
rest upon me." 2 Cor. 12:9.

"That you may know...what is the
exceeding greatness of His power
toward us who believe." Eph. 1:18, 19.

"Strengthened with all
according to His glorious
Col.1:11.

The essential condition of spiritual
power is union with Christ.

It is Divine power. Originally God
put power into the hands of man, but
he lost it at the fall. Now God has put
power in Christ. He does not give it to
each one separately, but He has
bestowed it on Christ; He has laid it up
in His own Son. There it is eternally
safe, and there it is for all the members
of His body.

But then we know that all
believers are united to Christ, and "he
that is joined to the Lord is one spirit."
We know also that "if any man have not
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the Spirit of Christ, he is none of His." A
man may hold the doctrine of Christ,
and yet may not be united to Him; but
he cannot have the Spirit of Christ
without also having union with Him.
The Spirit is the essence of union. This
is true of all believers. This union is not
a matter of attainment in holiness, it is
the starting point of all life, it is the
beginning of all holiness. Life comes by
receiving the living One. Identified with
Christ in His atoning death, we are
united to Christ in His risen life. "There
is one body and there is one Spirit."
And the body bears the same name as
the Head;” The Christ" "So also is the
Christ" (1 Cor. 12:12). Christ is the Head
of angels; but He is the Head of the
body, of which every believer is a
member, in a far higher sense than He
is the Head of angels. They form part of
the company of heaven, but believers
are members of that body which is the
bride of Christ. This union is no figure of
speech, no mere dream; it is a reality,
literally spiritually true.

God's power is infinite, but our
capacity is limited. No amount of
growth or spiritual progress can so
enlarge our capacity that it shall never
be equal to God's own fullness. There
are therefore limitations; but these are
not the hindrances to the power of
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which we speak, these are not the
obstacles that have to be removed.
While our capacity can never become
infinite, it is capable of endless
increase; inconceivable  expansion.
Take, for instance, such passages as
these, "All things are possible to him
that believes"; "That you might be filled
with all the fullness of God." The vessel
| bring to be filled may be empty, or it
may be partly occupied with something
else. Worse than all, | may be keeping
my hand over its mouth, and thus
preventing the water from flowing in. In
that case, it is not a question of the
sufficiency of supply, but of the
condition of reception. Well, the
provision is infinite, and the channel
that connects the vessel with the
fountain is established; there is union.
And yet there may be hindrance to the
inflowing stream of power. What then is
the hindrance?

The great hindrance; that which
lies at the root of every other; is
unbelief.

But instead of looking at power in
the abstract, instead of regarding it as a
quality we can have from God and apart
from Him, it will help us to understand
the conditions of its manifestation if we
think of it as inseparable from the Lord
Himself. "For the eyes of the Lord run to
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and fro throughout the whole earth, to
show Himself strong on behalf of those
whose heart is loyal (perfect) to Him" (2
Chron.16:9). Instead of recognizing the
truth that | am weak and God is to
show Himself strong in me, | may be
expecting to see myself made strong. |
may be looking for an experience of
power in myself, rather than for a
manifestation of Divine power in me.
He will show Himself strong on behalf
of him whose heart is perfect towards
Him.

The great work of peace is
accepted. "You will keep him in perfect
peace, whose mind is stayed on You"
(Isa. 26:3). A heart perfect towards God
is a heart that rests on Christ's atoning
work. The words "perfect peace," or
"peace, peace," include the thought of
recompense, thus bringing out the idea
of atonement, or the work of peace.
The word "perfect" in 2 Chronicles 16:9
is also rendered "peaceable" (Gen.
34:21 shalem). For when the heart rests
on the work of peace, Divine all
sufficient, and completed once for all, it
is not only privileged to be at peace
with God, but to have the peace of
God; it may know, not only the peace of
justification, but the peace of
sanctification. A heart perfect towards
God then is a heart against which no
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charge can be laid, which is justified
from all things, and also in which there
is no longer any controversy with God.
The Spirit dwells in such a one, not as a
Reprover, but as a Comforter. Another
thought is suggested by the word
perfect in that passage in Chronicles.

A "perfect" heart is a heart wholly
yielded to God. We read, "You shall
build with whole stones the altar of the
Lord your God" (Deut. 27:6. See also
Joshua 8:31). Here we have the same
word rendered "whole." A perfect heart
is @ whole heart. Wholeness is one of
the primary meanings of holiness.
Holiness of heart is wholeness of heart.
"My son, give Me vyour heart"
(Prov.23:26). A perfect heart is a heart
that has responded to that appeal. It
gives itself up without reserve. It lays
itself wholly on the altar of
consecration and that altar is Christ.
The altar consecrates the gift. For
"every devoted thing is most holy unto
the Lord" (Lev.27:28).

But the same word has another
rendering.  Concerning  Solomon's
temple it is written, "And the temple,
when it was being built, was built with
stone finished at the quarry" (1 Kings
6:7). The word perfect is here rendered
"finished." The stones were all prepared
and made fit for the builder, they were

57

AEHYSEABFTEFE
W e MEXFENAELN
ENERAZFEATRSE
Z  MEaFALRE - &
FRERIZEX S - TSkt
XAEAER —TER -

— PNESER O ER
AR T BRI o FA1IER]
 TER AR BEEN
A LR B A LRR BRI -y
(B8 27:6 - $58:31) EX
BENE "=, —19 -
WEROLEERNL - £
A EEHP—ITEER
H-LWZX2EZED T
JL BRI S - B
23:26 ) — N SEA O =T)
XERELION - BEE
TIREBXM EBE - BX
BoEAWNERIZE - m
BRI EEES - In 20
ZHABY & MBI ZE VA
HMAMENEX -, (F
27:28 )

BXE—MaBSIh
RENE - ICRIFFZ T 1RV ER
NXFICE @ " XEE
e a9 a3k oo ( £ £
6:7) " WSE, —laEXE
AT B ASLEENEAL
SERHEFEAFRA -
HE U — M SER O 2 TE



ready for his use. A perfect heart is
therefore a heart in a state of
preparedness. It is "meet for the
Master's use, and prepared unto every
good work" (2 Tim. 2:21). It is "a heart
at leisure from itself." Not absorbed in
its own cares or spiritual difficulties, but
being at rest and consecrated to God, it
is free to devote itself to His service. As
soon as the opportunity presents itself
itis ready to embrace it.

Once more we read concerning
David's mighty men that "they came
with perfect heart to make David king
over all Israel" (1 Chron.12:38). There
was thorough integrity of heart in the
matter. There were no mixed motives,
no lack of sincerity. It is a true heart,
sincere as the apostle desired on behalf
of the Philippians, "that you may be
sincere," that is, "judged in the sunlight
and found genuine." It is thorough in its
aim and intention; "perfect towards
God." It describes an attitude rather
than an attainment.

Conquering powetr.

The very first enemy that must be
conquered, if we would Ilead
triumphant lives, is Self. The only power
that can conquer Self is the power of
God. We get the benefit of that power
by submitting to it; getting under it. To
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know what it is to be led forth in
triumph by Christ you must first
become His captive. He is always going
forth as the conqueror, and there are
no conquerors but those who are
included in His train, who are
conquering because they are
conquered by Christ. Have you noticed
the reason which the Centurion gave
why his words commanded obedience?
He did not say, "Because | am a man
having authority"”; but "because | am a
man under authority." And the
greatness of his faith consisted in this,
that he recognized Christ's relationship
to the God of heaven. "l also am a man
under authority." Christ's word was
power because He was under Divine
authority. The centurion recognized
Christ's relationship to Divine
Omnipotence. He thought that just as
all the power of Rome was behind him,
and he had but to speak and it was
done, so all the power of heaven was
behind the Man Christ Jesus, and He
had but to speak the word only, and his
servant would be healed.

Here is the secret of reigning over
sin. We must be under Divine control;
we must know what it is fully to submit
to it. "Humble vyourselves therefore
under the mighty hand of God."
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Sustaining power.

So it is in finding the power that
keeps us spiritually from falling. We
must be ready and willing to abandon
ourselves to His almighty keeping. The
responsibility of keeping us from falling
is His; the responsibility of trusting Him
to keep us is ours.

Protecting power.

We need this on every hand. Not
only over us and under us, but on all
sides; encircling us: "who are being
guarded in the power of God." Christ,
who is the power of God, is the fortress
in which the trusting soul is garrisoned.
Let the enemy find you thus
entrenched, and he will be met by a
power which is not yours but God's; he
cannot touch you. "We know that
whoever is born of God does not sin;
but he who has been born of God keeps
himself, and the wicked one does not
touch him" (1 John 5:18).

Transforming power.

The power of God is to fill us.
When the tabernacle was finished, then
God's presence filled it. "So Moses
finished the work. Then a cloud covered
the tent of the congregation, and the
glory of the Lord filled the tabernacle.
And Moses was not able to enter into
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the tent of the congregation, because
the cloud abode thereon, and the glory
of the Lord filled the tabernacle"
(Exod.40:33; 35). When we who are the
temples of the living God lose the glory
we lose the power. God transforms us
by filling us. "That you might be filled
with all the fullness of God" is the
blessing the apostle sought on behalf of
the Ephesian converts.

Overcoming power.

Power, that is, for service, for
aggressive work, and for suffering. "I
will dwell in them and walk among
them" (2 Cor. 6:16).

When the disciples said to our
Lord, after their failure in the matter of
the lunatic child, "Why could not we
cast him out?" what was our Lord's
answer? "Because of your unbelief."
Consecration, or an attitude of
thoroughness towards God, and faith,
are closely related.

There are three things which faith
needs; freedom, food, activity.

Faith needs freedom.

It is thoroughness that liberates
faith. When we are brought to give
ourselves wholly to the Lord, then it is
that our faith is set free. If our eye is
not single our faith will be crippled,
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hampered. "How can you believe, who
receive honor from one another, and do
not seek the honor that comes from the
only God?"

"If I regard iniquity in my heart,
the Lord will not hear me"? (Ps. 66:18).

Faith needs food.

The word of God is the food of
faith. In order to trust, faith must have
something to trust to, a Person to trust
in. The Scriptures are the warrant of
faith. If faith is not always occupied
with this infallible warrant, it will grow
weak and feeble. Faith may be suffering
from starvation. Our thoughts may turn
upon ourselves, we may be occupied
with our own activity, with our own act
of believing, rather than with the word
of God. But it is only as faith grasps the
truth of the Scripture, or the facts that
the Scripture reveals, that it gets
strengthened.

Faith needs exercise.

All faith is given to be used. We do
not know whether we have it at all until
we are using it. This comes out in
obedience; for what is obedience but
faith in action? Faith must carry out into
practice that which it believes.

"We are bound to thank God
always for you, brethren, as it is fitting,
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because your faith grows exceedingly"
(2 Thess.1:3). "According to your faith
be it unto you."

8. WATCHFULLNESS

"Take heed unto yourselves.” Deut.
4:23.

"Watch, stand fast in the faith, be
brave, be strong.” 1 Cor. 16:13.

"Be watchful in all things." 2 Tim.
4:5.

"Praying always with all prayer and
supplication in the Spirit, being
watchful to this end with all
perseverance and supplication for all
the saints.” Eph. 6:18.

"Therefore be serious and watchful
in your prayers.” Pet. 4:7.

"Be sober, be vigilant.” 1 Pet. 5:8.

"Be watchful, and strengthen the
things which remain, that are ready to
die." Rev. 3:2.

"Unless the Lord guards the city,
the watchman stays awake in vain" (Ps.
127:1).

What is it we have to watch?

Is it the enemy? No; for he has
such marvelous powers of deception
that he can transform himself into an
angel of light.

63

KRN /0 1E 5P £ -4
(MafE 1:3 ) " BREIRIIRY
ERir i) a=E FIE -5 (K
9:29 )

%)\& BE
R - (e
4:23 )
RS BER....

TERILR - ZMW5E: oy (M

A 16:13 )
"IRAZNBEE -,
(&f3 4:5)
"SEEXR - BENZ

PSR A2EE
FEAE - ARZRENTK -,
( 35 6:18 )

RMEEEES -
LREVEES ) (AT 47)
CREET LB -

( 1A 5:8)
TREERE - IX[E AR

R NRZEIEW - (B 3:2)

"EAZHREES
ot - BEFRIAMMERE
BE -, (15 127:1)

HINNIEREEA ?

=2aM&? A~ BEAR
B EEECIEXCHEXRE
HE O ERYREE ]



If he had simply our vigilance to
contend with, our power of
discernment to cope with, he would
have no difficulty in deluding us, he
would find us an easy prey to his
subtlety.

There can be but one object of
watching: "Looking unto Jesus." There
can be no other attitude of watching.
And for what do we watch? For the

Lord's warnings, His leadings, His
teaching.

We have to watch for His
warnings.

It is He who alone sees and knows
all Satan's schemes, everything that is
going on among the powers of
darkness. The believer can see but little
of the wiles of the devil; but Christ's
omniscient eye penetrates into all the
innermost  recesses  of  spiritual
wickedness, He can never be taken by
surprise. He who never slumbers or
sleeps is ever ready to forewarn His
believing followers of all that it is
necessary for them to know in order to
preserve them from the enemy's
power; His loving glance will never fail
to put the watching believer on his
guard, and acquaint him of the enemy's
approach, or of any special danger that
may arise.

And as He can never be taken by
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surprise, so He never gives a false
alarm. No child of God ever fell into
grievous sin who had not previously
received Divine warnings of the
approaching danger. The warning
neglected was the first step in the fall.

We have to watch for the Lord's
leadings.

"I will instruct thee and teach thee
in the way which thou shall go: | will
guide thee with Mine eye" (Ps. 32:8). To
be guided by God's eye is the most
delicate of all kinds of leading. You may
guide another by your hand who is
deaf, or you may guide one by your
voice who is blind; but you cannot
guide one with your eye unless he can
see, and is willing to keep his eye on
your eye, and understands your looks.
But this supposes intimate knowledge,
personal acquaintance.

There are many little turnings in
the course of the day concerning which
we need to know His will, as well as in
the great thoroughfares of our journey
through life. It is for the silent but
unmistakable indications of His eye that
we need to be watching if we would
abide in His will. How great and
momentous are the consequences that
sometimes turn upon one trivial event,
or that hang upon a single step!
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Watching is needed, not only to be kept
from falling into the enemy's snare, but
to be abiding in the knowledge of His
will.

So if we would know the most
blessed, the truest of all kinds of Divine
leading, we must understand what it is
to live so near, and to walk with such a
vigilant spirit, that the eye of God alone
is enough to indicate to us what He
would have us do and the way He
would have us take. There must be a
perfect understanding between the
soul and Christ.

"Do not be like the horse or like
the mule, Which have no
understanding"” (Ps. 32:9). True wisdom
consists in  knowing God's mind.
"Therefore do not be foolish, but
understand what the will of the Lord
is." (Eph. 5:17).

We have to watch for the Lord's
teaching.

"I will stand my watch and set
myself on the rampart, and watch to
see what He will say to me, and what |
will answer when | am corrected" (Hab.
2:1). "He awakens my ear to hear as the
learned" (Isa. 50:4). He has many things
to teach us which at the early stages of
our discipleship we are not able to
learn; but He is a wise, gentle, and
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patient Teacher. We must sit at His feet,
as Mary did, and learn of Him, not
merely by receiving His truth, but by
partaking of His grace, drinking into His
Spirit. He "is full of grace and truth."

"Blessed is the man who listens to
me, watching daily at my gates, waiting
at the posts of my doors" (Prov. 8:34). It
is impossible to say how much depends
upon this attitude of watching, of
hearkening to the voice of the Lord. The
best messengers are not those who are
the most original, but those who are
able the most faithfully to deliver to
others what the Lord has spoken to
them. It is out of the abundance of the
heart the mouth speaks, but it is by
hearkening the heart is filled. To be
good listeners to the voice of the Lord
we must know what it is to watch daily
at His gates.

"Watch unto prayer" (1 Pet. 4:7).

We shall not watch long before we
receive Divine indications of the
enemy's nearness, and of the necessity
of special grace and protection. These
times of warnings should be times of
prayer; special prayer.

"Continue earnestly in prayer,
being vigilant in it with thanksgiving"
(Col. 4:2).

We read for instance that among
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the other blessings conferred upon the
believer there is the gift of spiritual
discernment. "The Son of God has come
and has given us an understanding, that
we may know Him who is true" (1 John
5:20). "That you may be filled with the
knowledge of His will in all wisdom and
spiritual understanding; that you may
walk worthy of the Lord, fully pleasing
Him, being fruitful in every good work
and increasing in the knowledge of
God" (Col. 1:9, 10).

9. CONFLICT

"Fight the good fight of faith." 1
Tim. 6:12.

"Now thanks be to God who
always leads us in triumph in Christ (or,
who at all times is leading us in triumph
in Christ).” 2 Cor. 2:14.

"Yet in all these things we are
more than conquerors through Him
who loved us.” Rom. 8:37.

"But thanks be to God, who gives
us the victory through our Lord Jesus
Christ." 1 Cor. 15:57.

"Finally, my brethren, be strong in
the Lord and in the power of His might.
Put on the whole armor of God, that
you may be able to stand against the
wiles of the devil." etc...etc.” Eph. 6:10,
11.

"Walk in the Spirit, and you shall
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not fulfill the lust of the flesh.” Gal.
5:16.

"Be strong in the Lord, and in the
power of his might." "Far above all
principality and power and might and
dominion, and every name that is
named, not only in this age but also in
that which is to come, and He put all
things under His feet" (Eph. 1:21, 22).

It is in the book of Joshua that the
Lord manifests Himself as a man of war.
In Exodus He reveals Himself as the
Redeemer, but it is not until the
children of lIsrael are standing, within
the borders of the promised land, that
Jehovah appears to them as the
Conqueror: "As the Captain of the
Lord's host am | NOW come." It is the
same Divine Person, but a new
revelation; it is the same Lord, but a
fresh manifestation. They had only just
placed their feet on true fighting
ground; to lead them forth to the
conflict, and to teach them the true
secret of victory does He now come.

Christ does not bring the believer
into the valley while the enemy is
occupying the heights. The conflict does
not consist in obtaining the victory with
His aid, and dislodging the enemy from
his vantage ground. The character of
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the conflict is entirely different. To see
what Christ has accomplished by His
victory is to see that the enemy has
already been overcome and dislodged
from his stronghold, and that our
conflict consists in fighting, not for this
position of victory, but from it. We are
to fight, not in order to reach the place
of victory, but, occupying that position
in Christ, being strengthened in Him, we
fight from it. The conflict is, not to go
up and take possession, but to stand in
possession. Because possession is taken
the moment we stand in Christ, what
we then have to do is to hold our
ground. We have "to keep the field," as
Martin Luther puts it. And so the
apostle uses this expression, "that you
may be able to withstand, ... and having
done all, to stand" (Eph. 6:13).

"Put on the whole armour of God."
Here again the words must be
understood, not as having reference to
our judicial standing; for this could not
be a matter of exhortation; but to our
practical conduct. The apostle refers to
that which has to be appropriated.
Without entering in detail into the
meaning of this armour, we may point
out in passing, that what we have here
is equivalent to the direction given by
the same apostle in his Epistle to the
Romans: "put on the Lord Jesus Christ"
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(Rom. 13:14). We may sum it up by
saying that to put on Christ, is to be
brought into entire subjection to His
supremacy, to be wholly under his
control. This, as we have seen in
another chapter, is the secret of having
His power. Until this is actually brought
about we are not ready to engage in the
battle.

In the next place, observe the foe
to be encountered. The enemy
especially referred to in the sixth
chapter of the Epistle to the Ephesians
is not the world or the flesh, but Satan.
"For we wrestle not against flesh and
blood, but against principalities, against
powers, against the rulers of the
darkness of this world, against spiritual
wickedness in high (or, heavenly)
places." That is, we are not fighting
against mankind. It is not against the
human instruments but against Satan
himself, who is employing these
instruments, that we wage war. The real
enemy is not visible to the outward eye.
He is an unseen but mighty foe; he is
behind and underneath all that which is
visible and human and physical. The
enemy here contemplated therefore is
not an internal but an external foe.

Now it may be objected, Is not the
"flesh" an enemy? And is not the
"flesh" within us? True. But let us not
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fail to observe that if the preparation
for the battle has really been carried
out, if the preliminary conditions have
been complied with, then the flesh is
no longer free to hinder us. That
tendency to evil which continues with
us to the last is no longer in power, but
held in subjection by the supremacy of
Christ.

The fight does not consist in an
internal conflict. This would be mutiny.
The believer cannot really conquer
himself; but by giving Christ the throne,
by simply falling in with His conditions,
self is conquered, the flesh is held in
abeyance, kept in the place of death, so
that the believer is free to fight the
enemies of the Lord.

We must very jealously
distinguish between rebellion and true
Christian conflict. If we are not willing
that God should have His way with us, if
we are setting up our will in opposition
to His will, this certainly is conflict; but
it is not Christian conflict, it is not "the
good fight of faith." It is like a soldier
who, going out to fight his country's
enemy, is found, during the progress of
the battle, sometimes on the side of the
foe, fighting in his ranks against his own
country, and at other times in the ranks
of his own army. Unless we are really on
the Lord's side, truly loyal to Him, we
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are not engaged in the warfare
described in this epistle.

The order in which the several
pieces are enumerated is the order in
which the armour of the Roman soldier
was actually put on. And being armed,
the soldier had then only to take up the
sword or the spear. Now it is curious to
note that St. Paul omits the spear; but
this is exactly that part of his
equipment which when on guard within
the fortress the soldier would not be
likely to assume.

Lastly: observe the result to be
expected in this conflict. There are
three "ables" in this passage that
should be carefully noted. The first is in
verse 11, "That you may be able to
stand against the wiles of the devil."
The provision made for us in the
armour is sufficient to enable us to
stand. There is no reason why even the
weakest saint should be overcome by
Satan. It is God's purpose that we
should come off victorious. Let us
expect not defeat but triumph. How
often have we been defeated because
we have gone into the conflict
anticipating failure!

The next "able" is in verse 13; but
notice first the one in verse 16: "Above
all, taking the shield of faith with which
you will be able to quench all the fiery
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darts of the wicked one." Let us not
overlook the little word "all." We know
something of these fiery darts and the
suffering  they  occasion: those
unbelieving  thoughts, desponding,
hard, abominable thoughts; inflaming
our worst passions and plunging us into
the darkest gloom. How we long to be
delivered! Well, here is God's warrant
for our confident expectation that we
may be. Where is the remedy? It is in
the shield of faith. Let that shield be
ever between us and the enemy, and
not a single dart shall reach our souls.
"All the fiery darts of the wicked" shall
be quenched.

Christ is the shield that faith
apprehends. Let Him stand between
you and the foe, and you need fear no
evil. This invisible and impenetrable
shield shall surround you on every side,
and guard you from every assault.

In the thirteenth verse we read,
"That you may be able to withstand in
the evil day, and having done all, to
stand." This expression, "withstand,"
occurs also in the Epistle of St. James,
"Resist (i.e. withstand) the devil, and he
will flee from you" (Jas.4:7); and also in
St. Peter's first Epistle, "Resist him,
(withstand) steadfast in the faith" (1
Pet. 5:9). This translation, and others,
might lead perhaps to the idea that the
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believer's duty was to go out and
encounter the enemy, and seek to
overcome him by dint of his own power
of resistance; but bearing in mind that
the word is really "withstand," we see
at once that the only way in which
Satan can successfully be encountered
is for us to be found by him entrenched
in Christ. The only way we can 'resist"
him is for us to stand in Christ our
Fortress, and to meet his assaults with
Christ as our wall of defence. So is that
passage in St. Peter to be understood.
We are to '"resist" Satan by being

steadfast in the faith; that is, by
standing fast in faith's victorious
position.

All these passages enable us to see
clearly, that the conflict is indeed a fight
of faith, and also to detect the secret of
our past failures. We have not seen the
indispensable necessity of this attitude
of trust; we have relied on our own
efforts, our own resolutions, our own
prayers, it may be. While we have
believed that justification was by faith,
we have not really believed that the
fight and the victory were also to be
known and realized through faith.

"The law of liberty" is nowhere
more necessary to our spiritual success
than in this matter of conflict. If we are
not really free from ourselves, we
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cannot fight so as to "withstand." Too
much stress cannot therefore be laid on
the tenth and following verses. There
lies the secret of a continuous life of
triumph over the power of the enemy.

How David anticipated the great
truth set forth in this chapter we see
from what he says in the eighteenth
Psalm: "The Lord is my rock and my
fortress and my deliverer; My God, my
strength, in whom | will trust; My shield
and the horn of my salvation, my
stronghold. (Verse 2)

"It is God who arms me with
strength, And makes my way perfect.
He makes my feet like the feet of deer,
And sets me on my high places. He
teaches my hands to make war, So that
my arms can bend a bow of bronze. You
have also given me the shield of Your
salvation; Your right hand has held me
up, Your gentleness has made me great.
(Verses 32-35)

"For You have armed me with
strength for the battle; You have
subdued under me those who rose up
against me. You have also given me the
necks of my enemies. (Verses 39-40)

"Therefore | will give thanks to
You, O Lord, among the Gentiles, and
sing praises to Your name." (Verse 49)

"I say then: Walk in the Spirit, and
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you shall not fulfill the lust of the flesh.
For the flesh lusts against the Spirit, and
the Spirit against the flesh; and these
are contrary to one another, so that you
do not do the things that you wish. But
if you are led by the Spirit, you are not
under the law" (Gal. 5:16,18).

The apostle by the term "Spirit"
here does not refer to the human spirit,
that which is a part of every man's
constitution; nor does he here speak of
the new nature, "that which is born of
the Spirit."

This moreover is clear from the
context. To "walk in the Spirit" is to
walk in the Holy Spirit. "The fruit of the
Spirit" (verse 22) is the fruit of the Holy
Spirit, not of our new nature. So here
what the apostle declares is the
opposition between the flesh and the
Holy Spirit; the Holy Spirit being here
regarded, not so much as working
externally on the believer, but as an
indwelling Power.

What the apostle here declares is
that "walking in the Holy Spirit is the
means of living in continual triumph
over, or in a state of deliverance from,
the "lust of the flesh."

The enemy which the apostle has
now especially in view is not Satan; the
conflict in that relation we have already
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considered in connection with the sixth
of Ephesians; but here it is the flesh.
We must ask, however, What does the
apostle mean here by the "flesh"? We
know the term is used in Scripture to
denote mankind generally: "All flesh is
as grass." It is also used of our physical
nature, our bodily organism: "The life
that | now live in the flesh." But there is
another sense in which the word is
used, and especially by the Apostle
Paul. The flesh is spoken of as the seat
of sin. It must not be taken as
equivalent to our material or physical
natures.

Selfhood is the essence of that
principle called the "flesh." The flesh is
that tendency to self or to sin which
exists even in the regenerate. Adam
was created originally without this evil
tendency, though he had the liability to
sin. But we must not overlook the
distinction between the tendency and
the liability to sin. A piece of wood
floating on the water has no tendency
to sink. It is liable to sink, because it
may be submerged by external
pressure. But a piece of lead floating on
the water by means of a life-belt,
though it does not actually sink, has a
tendency of its own to sink.

"They that are of Christ Jesus have
crucified the flesh with the passions
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and the lusts thereof."

10. FILLED WITH THE HOLY SPIRIT

"You shall receive power when the
Holy Spirit has come upon you." Acts
1:8.

"They were all filled with the Holy
Spirit." Acts 2:4.

"Therefore being exalted to the
right hand of God, and having received
from the Father the promise of the Holy
Spirit, He poured out this which you
now see and hear." Acts 2:33.

"At that day you will know that |
am in My Father, and you in Me, and |
in you.” John 14:20.

"Be filled with the Spirit.” Eph.
5:18.

"Now may the God of peace
Himself sanctify you completely; and
may your whole spirit, soul, and body
be preserved blameless at the coming
of our Lord Jesus Christ. He who calls
you is faithful, who also will do it." 1
Thess.5:23.

"That He would grant vyou,
according to the riches of His glory, to
be strengthened with might through His
Spirit in the inner man, that Christ may
dwell in your hearts through faith; that
you, being rooted and grounded in love,
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may be able to comprehend with all the
saints what is the width and length and
depth and height to know the love of
Christ which passes knowledge; that
you may be filled with all the fullness of
God" (Eph. 3:16, 19).

Very many have had their minds
more or less exercised touching the
blessing of the "baptism of the Holy
Spirit," as it is often termed. We believe
not a few have been hindered, if not
actually thrown back in their spiritual
course, simply for lack of a little
instruction in the very first principle of
the doctrine concerning the Person,
offices, and work of the Holy Spirit.

The first point to be recognized, as
clearly set forth in the Scriptures, is the
fact that all Christians have the Holy
Spirit. They have not only been brought
under His influence, they have received
the Holy Spirit Himself. "If anyone does
not have the Spirit of Christ, he is not
His" (Rom. 8:9). At the same time we
must recognize the fact that to have the
Spirit is one thing, but to be filled with
the Spirit is quite another thing. We
know from what is recorded in St.
John's Gospel (20:22) that even before
the Ascension the Holy Spirit had
actually been given to the disciples,
that Christ breathed upon them the
Holy Spirit. But on the day of Pentecost
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they were filled with the Holy Spirit.

First. After a season of waiting.
"You shall be baptized with the Holy
Spirit not many days from now" (Acts
1:5). "Wait for the Promise of the
Father, "which," He said, "you have
heard from Me" (Acts 1:4; also Luke
24:49). After this season of waiting,
there came the filling we read of in the
second chapter of the Acts: "They were
all filled with (the) Holy Spirit" (Acts 2:1,
4).

Secondly. After a season of prayer.
"And when they had prayed, the place
where they were assembled together
was shaken; and they were all filled
with the Holy Spirit, and they spoke the
word of God with boldness" (Acts 4:31).
We must not fail to observe that the
words here used are precisely those we
have in Acts 2:4. The repetition of the
phrase seems to teach us that even the
apostles themselves needed the
continual renewal of the Holy Spirit.
They were not resting on a past
experience, nor depending on the
provision received at Pentecost. The
blessing they received then, brought
them into the attitude of looking up to
the risen Lord for the "supply of the
Spirit of Jesus Christ" (Phil.1:19). What
we have here recorded in this fourth
chapter of the Acts, teaches us also that
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the wonderful blessings of Pentecost
did not make them independent of
prayer.

Thirdly. After the laying on of
hands. "Then they laid hands on them,
and they received the Holy Spirit" (Acts
8:17). And again: "When Paul had laid
hands on them, the Holy Spirit came
upon them, and they spoke with
tongues and prophesied" (Acts 19:6).

Fourthly. After preaching, or
during the very act of proclaiming the
gospel. "While Peter was still speaking
these words, the Holy Spirit fell upon all
those who heard the word" (Acts
10:44). "And as | began to speak, the
Holy Spirit fell on them, as on us at the
beginning" (Acts 11:15). The italics are
not in the original, but we emphasize
the words to show that it was during
the time the word was being preached
the blessing came.

From these facts we see that men
filled with the Spirit in more than one
way, and that it is not correct to
conclude that, unless there has been a
season of waiting with this definite
object, the particular blessing here
referred to cannot be received.

The distinction between being

"full' and being "filled." The first
indicates an abiding or habitual
condition, the latter a special
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inspiration or momentary action or
impulse of the Spirit for service, at
particular occasions.

"Therefore, brethren, seek out
from among you seven men of good
reputation, full of the Holy Spirit and
wisdom...And they chose Stephen, a
man full of faith and the Holy Spirit"
(Acts 6:3, 5), etc. And again, touching
Barnabas, "For he was a good man, and
full of (the) Holy Spirit and of faith."
These were men who had been filled
and were habitually full of the Holy
Spirit.

But for special service; times of
need and occasions of peculiar difficulty
or trial; this was not enough. To those
thus full there came additional or
special supplies, which caused them to
overflow. There was, so to speak, a
welling up of the spring within.
Compare John 4:14 with John 7:38.

Thus we read, "Then Peter, filled
with (the) Holy Spirit" (Acts 4:8), etc. He
who was already full received there and
then a fresh filling. And again, "Then
Saul (who is also called Paul), filled with
(the) Holy Spirit," etc. The word here
points to a sudden action for a special
occasion.

Now what believers should seek,
or claim as that which is their privilege,
is the habitual condition; always to be
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full of the Spirit.

This does not necessarily suppose
any wonderful experience of joy,
ecstasy, or consciousness of power; but
a sense of nearness, of childlike
confidence, of constant and entire
dependence on the Lord. It gives us a
sense of His indwelling.

If we are "full of (the) Holy Spirit,"
we shall find, as special difficulties
arise, and special calls for service come
to us, that there will always be that
"filling," or momentary supply, which
will enable us to triumph, to witness, to
serve, or to bring forth fruit, as the case
may be, according to His will. And it is
when these fillings come that we
overflow.

This abiding condition of being full
of the Spirit should characterize every
child of God at all times and in all
circumstances. It is not a privilege that
belongs only to a favoured few, nor is it
something to be expected only at
certain seasons, and under peculiar
circumstances.

But the experience of so many of
God's children is often sadly different.
While they may know what it is at
certain times to receive the fullness,
and for a season to be "full of the Holy
Spirit," so great and subtle is the
spiritual leakage, that, too commonly, it
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is not long before they relapse into a
condition of emptiness, which renders
them unfit for the Master's use. Though
they may find that special times of
need, and of service, are met by special
supplies, they no longer find that with
these supplies there are also the
overflowings. And the reason s
obvious. The high- water mark of their
spiritual life, so to speak, is far below
the level of their own capacity.

Now it is clear that what is needed
is, first to be made "full," and then to
abide in that fullness. The "fillings" will
come in the path of service according to
our need. We need not be anxious
about receiving the momentary
supplies. God will fill to the full all our
need, "according to His riches in glory
by Christ Jesus."

Waiting

We would not say that the fullness
of the Spirit can be known only after a
season of waiting, for we have it
recorded in Acts 10:44 that "while Peter
was still speaking these words, the Holy
Spirit fell upon all those who heard the
word." There had been no tarrying for
this special gift, no definite expectation
had been awakened; but suddenly,
while they listened to the gospel
message, they were endued with the
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Holy Spirit. That St. Peter recognized
the blessing as identical with that which
the apostles themselves received at
Pentecost we learn from the 47th verse,
"Can any man forbid water, that these
should not be baptized, which have
received the Holy Spirit as well as we?"

We have to wait, not because He is
not ready to bless; He waits to be
gracious; but in order that we may be
made ready to receive His blessing.

An essential condition of all
spiritual progress and power s
soul-rest. The believer must know what
it is to enter into God's rest, if he would
be filled with His Spirit. This is one of
the chief purposes of waiting. We wait
on the Lord rather than for the Lord.
And as we wait He prepares the vessel
He is about to fill, by bringing it into a
state of stillness before Him.

It is a rest that comes from casting
all our cares upon Him. If, instead of
bringing them to the Lord, laying them
upon Him, and leaving them there, we
are carrying them, we shall fail to
comply with the primary condition of
being filled with the Spirit. But if, as we
wait on the Lord, we let down our
burdens, and lay aside every weight, we
then take the first steps that lead to this
blessed result.

It is a rest that comes from ceasing
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from self. This brings us into a still
deeper experience of tranquility. By this
means the adjustment of our inner
being is brought about. This is to
exchange our strength. "They that wait
on the Lord shall renew (change) their
strength" (Isa. 40:31). The Lord Himself,
instead of our renewed nature,
becomes the centre of our activity.
Then it is we learn the true meaning of
self-denial, which is to ignore one's self,
and to know no other but Christ as the
source of our life.

Desiring

Faith sees that to be "full of the
Holy Spirit" is a blessing not peculiar to
apostolic days, but the great privilege of
every believer in the present
dispensation, that it is a blessing which
may be now known and realized, and
that to live without this "fullness" is to
live below our true normal condition.

Let this be seen and felt, and at
once a desire is awakened in the soul
which is the forerunner of the blessing
itself. Without this desire our prayers
for the Spirit's fullness would be cold,
formal, and unreal. The longing to be
filled is often brought about by a
painful sense of barrenness of soul.
Language like that of David in Psalm
63:1 is felt to be the exact expression of
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the soul's desire after the life and
freshness which God alone can bestow:
"My flesh longs for You in a dry and
thirsty land where there is no water."

But when God is about to fill the
soul He allures her into the
"wilderness" (Hos. 2:14). He brings her
to see and feel her need. It is "from
thence" that He causes her to receive
"the fullness of blessing." To be brought
to know one's parched and barren
condition, is to see the utter folly and
sin of all worldly compromise, and the
necessity of a full and complete
surrender to God. We are no longer
shrinking from the thought of being too
"out and out" for God', or of losing too
much of this world's treasures. We are
no longer afraid of going all lengths
with God; we are now willing that He
should have His own way with us.

Thank God, if now the language of
your heart is that of David's: "As the
deer pants for the water brooks, so
pants my soul for You, O God. My soul
thirsts for God, for the living God" (Ps.
42:1, 2). This desire, let us observe, is
not for God's gifts merely, but for God
Himself; "the living God."

The same intense longing of soul
after the presence and fullness of the
Lord Himself is expressed in another
psalm: "I spread out my hands to You;
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my soul longs for You like a thirsty land"
(Ps. 143:6).

Now we know that to this spirit of
desire itself a blessing belongs. Our
Lord gave it a beatitude. "Blessed are
they which do hunger and thirst after
righteousness: for they shall be filled."
Still, let us not stop at the desire. The
"thirsting" is only the preparation for
the "filling."

This brings us to the Receiving

While we plead God's promises, let
us not forget to obey His commands.
"Receive the Holy Spirit," "Be filled with
the Spirit," are Divine commands.
When Peter and John came to the
Christian converts at Samaria they
"prayed for them, that they might
receive the Holy Spirit" (Acts 8:15).
When Paul came to Ephesus and found
there certain disciples, he put this
guestion to them, "Did you receive the
Holy Spirit when you believed?" (Acts
19:2). Quite apart from the question as
to what kind of disciples these were, it
seems clear that the apostle put the
guestion supposing them to be disciples
of Christ; believers who had been
baptized into His name, who had
therefore been born of the Holy Spirit.
We see that they were in truth only the
followers of John the Baptist; disciples
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who had not experimentally entered
into the Christian dispensation.

So we find the same apostle
writing to the Galatians, "Did you
receive the Spirit by the works of the
law, or by the hearing of faith?" (Gal.
3:2). "Faith consists not in working but
in receiving."

Compare with this our Lord's
words: "the Spirit of truth, whom the
world cannot receive, because it
neither sees Him nor knows Him; but
you know Him" (John 14:17), etc.

If many are hindered for want of
desire, how many are hindered for want
of reception! Here seems to be the
difficulty with really earnest souls.
There is much asking but little or no
blessing; because there is not a
corresponding reception. And yet it is
through this door; a present believing
reception; that the fullness of the Spirit,
as well as every other blessing, is to be
realized.

"Therefore | say to you, whatever
things you ask when you pray, believe
that you receive them, and you will
have them" (Mark 11:24).

To ask truly is to ask in Christ's
name. When we thus pray we not only
ask but also receive. "Until now you
have asked nothing in My name. Ask,
and you will receive, that your joy may
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be full" (John 16:24).

Let us notice our Lord does not say
here, "Ask, and it shall be given you."
That is true, but He is here speaking of
the other side; man's side of receiving:
"Ask, and you will receive." True asking
will surely be followed or accompanied
by an actual and present reception.

Instead of seeking to have more of
the Holy Spirit, we should vyield
ourselves to Him, that He might have
more of us.

So let us never forget when we
speak of being filled with the Spirit that
the blessing consists, not in receiving a
mere influence or emanation from God.
He is a Person. We have received Him.
He entered our hearts when we passed
from death unto life. We received the
personal Holy Spirit when we believed
and became converted to Christ. But
the blessing consists in this, that we
have been brought more completely
under his power and control. It is He
who has taken a fuller possession of us.

This is to be sanctified wholly.
When not only the spirit; the central
part of our being, where the work of
regeneration commences; but when
the "whole spirit and soul and body";
every room in the house, so to speak, is
yielded up to Him, then it is that we are
"full of (the) Holy Spirit."
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But one word by way of caution. In
seeking this blessing let us see to it that
we do not lose our rest. If we have been
brought into the rest of faith, if we have
entered into His rest, let us not be
allured out of it on any consideration.
Nothing is more essential than
restfulness if we would wait upon God.
But many have so prayed for the
"baptism of the Spirit" that they have
completely wrestled themselves out of
rest. Let us see then that our
earnestness does not degenerate into
impatient anxiety.

Another warning is needful. Let
nothing tempt you to look away from
Christ, or lead you to imagine that the
blessing you seek is something outside
of Him or apart from Him. Remember
that "all fullness"; therefore the fullness
of the Spirit; dwells in Him.

Again, see that you do not set your
heart upon getting an experience; some
extraordinary happening. Be willing to
rest in God's will. Let Him "take you,
break you, and make you," then He will
POSSESS you.

One word as to evidences. Does
any one ask, "How shall | know that |
have the fullness of the Spirit?" You will
be assured of this by knowing it.
Compare the two verses in John 14:11
and 20: "Believe Me that | am in the
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Father and the Father in Me"; "At that
day (the day of the Spirit's fullness to
you) you will know that | am in My
Father, and you in Me, and | in you."
"You shall come to know, by the
teaching of the Spirit, what is for the
time a matter of faith only." At that day
you shall "in that knowledge realize the
fullness of your fellowship with Me."
The fullness of the Spirit makes Christ
to our consciousness a real, indwelling,
and all-sufficient Saviour. The Spirit
never draws away our attention from
Christ to any other object. He glorifies
Christ. The more we know of the
fullness of the Spirit, the more we shall
glory in Christ, and the more shall we
be occupied with Him.
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